IbuanyidandaPhilosophy
or Complementary Reflection

Introduction

Ibuanyidandaor complementary reflection is a philosophical mov
ment in African founded at the University of Calgldigeria. As the

founder of the movement, | have outlined, in a aysttic methodo-
logical mode, its basic presuppositions in my majatings. Not only

the number of scientific projects anchored arouadasic presuppo-
sitions attest to its transforming influence in thay philosophy is

conducted in Africa today, but more so, the emerghilosophical

variants drawing inspirations from its tenets. Besimyself, one can
even be talking of core members of a budding pbpbgal move-

ment in this regard.

Other notable core members, with their variants acwkntuations, include Godfrey
Ozumba and Joachim Chimakonam (University of Calal&eria), — Integrative
Humanism or Njikka philosophy;

Chris ljiomah (University of Calabar, Nigeria), -afnonious Monism; Chris Ak-
pan (University of Calabar, Nigeria) — lbuanyidaratad Basic Problems of Sci-
ence;

Ephraim Essien (University of Cape Coast, Ghan@pmpatibility Theory; Edor
John Edor (University of Calabar, Nigeria) — Ibumianda and Basic questions of
International Jurisprudence;

Mesembe Edet (University of Calabar, Nigeria) -udbyidanda and Afroxiology
(Values and African Experience of the World).

These approaches endeavour to work out what sothé¢heastand
points of “The Calabar School of Philosophy Notwithstanding the
subtle differences between these approaches, wendesl in explor-
ing some basic integrative ideas that direct huomarsciousness as is
captured in my “integrative principle of ibuanyidin philosophy”,
the metaphysical variant of the principles of ibyidanda philosophy,
which claims thathe di, nwere isi nadu (anything that exists serves
a missing link of reality). With this | affirm amlherent necessary mu-
tual relationship in complementary service betwesstent realities.
The theme for the 199Ahiajoku Lecture, organised yearly by
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the whole Igbo intelligentsia for the promotionigbo culture, was
on “IBU ANYI NDANDA". The lecturer, Prof. Romanus l@iche,
endeavoured to shows how what Igbos understanideagrinciple of
Ibu anyi ndanda or Ibu anyi danda (Complementantyiich he used
interchangeably, due to variations in Igbo dialgptays a vital role in
Igbo educational experience. Generally “Ibu anyidid is one of the
most important observational statement in the lagguofigbos of
Nigeria and is constituted of the following wordsu = load; anyi =
not insurmountable for; danda = a species of. &hénce, the expres-
sion translates to: “no task is insurmountabledi@mndathe ant”.Igbos
derive the statement by observing a colony of thes ddanda,”
which have the capacity to carry successfully lahds appear bigger
and heavier than them when they work in mutualamisFor most
Igbos, therefore, this statement points, most ealgcto a form of
mutual dependence observable in nature by reasamioh seeming-
ly difficulties challenges can very easily be suumied. Hence, the
conceptibuanyidandahas as its nearest English equivalent the word
“complementarity” and is abstracted and derivednfithe descriptive
statementibu anyi danda

When applied to human conduct, this statement claimat, just
like dandg human beings and communities have the capacisyito
mount difficult challenges and attain extraordinbgyghts when they
persevere in mutual complementary dependenbaanyidanda phi-
losophy the new integrative philosophy of mutual compdetation
in African, is a reaction to what this statemergkseto claim. It seeks
to probe into its scope and conditions of appliigbas to determine
its truth worth. By so doing, it weighs its impli@ans for the assess-
ment of those human conducts that are geared dswarutual com-
plementation. The very exercise that results frarhsan investiga-
tion is what | call fbuanyidandaphilosophy” or “complementary
reflection”.

Taken on the surface value, the observationalreig‘ibu anyi
danda”, for many does actually recount true positive human experi-
ence with regard to addressing those difficult lemgles where uni-
fied mutual complementary efforts are required.sTHlE why, for
many, this statement would, without much equivasgtibe under-
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stood to mean that such acts of mutual complementatwhere they
do occur, would invariably result in surmountinglsuifficult chal-
lenges and inducing those extraordinary achievesresgociated with
them. Interestingly, many of us, without much hegih, do accept
aphorisms of this kind as true and valid. We dbdacause they evoke
positive sentiments in us concerning those thimgsare likely to be-
lieve regarding acts of this kind; things we desinel expect. This is
why we are compelled to accede to what statemérikssokind claim
— if only intuitively. When we act in this mannere submit ourselves
also, quite unknowingly, to an implicit moment aitegorical com-
mand inherent in the nature of such statements. iShwhen they start
to dictate the tune of our knowing, judging, witliand acting. There-
fore, without our knowing it, approaching reality this manner, can
very easily become an unbearable burden; becéatsenents of this
kind have also an implicit hypothetical characteattis not always
obvious - one that is easily eclipsed by the ovaibg categorical
nature they exude. Hence, their truth claim artdgeaical character
are not as self-evident as they impress themsealpes our con-
sciousness. Adhering to them as pure categorarahtands always
is very likely to lead to false assumptions whemdtters most.

By following statements of this kind uncritically given concrete
cases, we are made to believe, for example, thaiaweeally address
such difficult challenges successfully like builgia just, peaceful and
egalitarian society, if only such matters can bdressed in an attitude
of mutual complementary unity of all stakeholderkis being the
case, the very act of mutual complementation maéaiately project-
ed into our consciousness as the very cause ofttte of equity,
harmony and egalitarianism among human beingseSitakeholders
are enraptured by impressions of this kind, duthér apparent true
and apodictic character, they actually go aheagioing, in a neces-
sary causal mode, such values as justice, eqaityplay, compassion
etc. with the type of attitudes they assume geadrem. They there-
by believe that adhering to injunctions arousinghsattitudes are, not
only the necessary, but also the sufficient coodgi for bringing
about the ideal states of justice, egalitariangm harmony among
human beings. However, by affirming the injunctibo anyi danda
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(no task is insurmountable falandathe ant) for example, what is
thereby implied can vary, without our being verynscious of this.
They can vary, because statements of this kind havieherent mo-
ment of ambivalence that is often overlooked. Saictbivalence en-
ters into what | call théthe inconspicuous accessory conditions”
that compelled us into accepting statements okihe ibu anyi dan-
da as having a definite meaning that is in consonamdg with our
positive expectations and desires. They are ingonsps accessory
conditions because they have the character of exttity. As such
they are the types of things that are often negteot forgotten. Be-
ing conditioned by factors of this kind, we, fotaeple, associate
statements likébu anyi dandaonly with acts of mutual complemen-
tary harmony among human beings. This must notya\ea the case,
because by affirmbu anyi danda believing that they are practicing
genuine complementarity, actors may also, with@indp conscious of
this, be pursuing objective that contradict idemdsociated with this
statement.

Indeed, innumerable cases abound, where committoethie in-
junctionsibu anyi dandahas often led to negative experiences. They
have often contributed in complicating human inéespnal relation-
ship without stakeholders being fully aware of tfast. At such mo-
ments, stakeholders, quite unwittingly, misuse whaty think such
statements proclaim to pursue privately motivateerests; even to
the point of transgressing gravely against idday fpassionately be-
lieve in. This is when they act in unison to exectasks they deem
appropriate, noble and worthy, which however, quitkknown to
them, are driven by vile motives of ruthlessnagsistice, tyranny,
systematic exploitation and repression. At such ems) and bound
in complementary unison, they go about persecuding exploiting
those they perceive as threatening their interéstsrestingly, they
do this in the name of practicing genuine completaréty. Here, the
feeling of strength in unity, characteristic of alich acts, heightens
also the sentiment of genuine mutual complememntaiihis is one of
the major reasons they easily forget or underestirtiee excesses at-
tached to their vile cravings and actions. Theyg®e such vile and
unjust measures as wise, rational and prudent. éjethey regard
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these also as the very ideal of complementaritgesthese help them
secure privately motivated interests against asidetthey equally
perceive as threatening and not good enough. kr etbrds, they are
misled into believing that they are pursuing theaidof complementa-
rity, their self-serving, unjust and exclusivisita notwithstanding.
The only valid reason behind such excesses, thatf@tunately con-
cealed from them, is adherence to the feeling timarcy holding
them together. The same is applicable to what seege as uniting to
ward off the threat posed by an outside they peecas alien and not
good enough.

By every indication, they are being deceived athsomments,
without realising this, because their actions cadfitt the ideals they
believe in and proclaim. At least, one can say, thsuch moments,
they suffer an existential illusion that leads ¢tf-sleceit; and one also
that leads to the contradictions we sense in #@tions. Their ruth-
less, exploitative exclusivist tendencies and seffsing disposition
contradict the ideal of mutual complementary harynarhich was
what they intended when they proclaimed and affdibe anyi dan-
da. Unfortunately, this would not be because they sudfastential
illusion. Therefore, even if they proclaim and beé in ideals of this
kind, realisation of such would ever remain unathale since there is
a deep-seated divide in human consciousness itsédf.therefore a
paradox that by adhering to an injunction that shaudinarily lead
to mutual complementary harmony among human bestgkehold-
ers, quite unwittingly, strive towards negating tery values and
ideals such injunctions should enshrine and protlai

Now, the question arises: Why are actors decevedis way, and
who or what deceives them? Why can following th@nation ibu
anyi danda gomething that urges stakeholders to rally in cemgein-
tary harmony), lead to anti-complementary act&l sauch that can
even compel stakeholders to negate the very valngsdeals injunc-
tions of this kind enshrine? Furthermore, why ar®@ not immedi-
ately conscious of their mistakes; but would rafnesue blindly the
negative connotations of injunctions of this kiad;to violate the very
ideals they cherish? Why can following injunctiafghis kind make
actors self-serving, exclusivist and intolerantd anost especially in
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their dealings with those they perceive as aliewt @who do not share
the same bond of mutual complementary intimacyh whem? Why
do they go ahead repressing, discriminating and gursecuting
these others by following the injunctiobu anyi dand@ Why do
they, quite unwittingly, consider the questionatrleasures they take
at such moments the wisest, most prudent and edtibimgs to do?
Answering these questions would help us understam@ clearly
the nature of the injunctiabu anyi dandaand what it seeks to claim.
Generally, the difficulties injunctions of this kimpresent have much
to do with the fact of our being human. Here, we, dry and large,
partially products of our existential situationsttare tension-laden
and ambivalent. Besides the ambivalence to whiahpeuception of
reality is exposed, we are also subject to the tcaings arising from
what | call inlgbo languagahe mkpuchi anyThis ambivalence and
ihe mkpuchi anyaas the inconspicuous accessory conditions of
knowing, willing, judging and acting, are the vanechanisms and
phenomena responsible for such illusions and deteiy achieve
this by projecting only the categorical demandswf most cherished
interests immediately into our consciousness whilnholding the
hypothetical character of the same. The momenthypens, an una-
voidable error of judgement ensues which invaridblds to para-
doxical acts and weird wishes. Since accidental iaesdnspicuous
accessory conditions of this kind are easily owséal, they can have
devastating effects in the way we relate to theldvdrhey can enor-
mously becloud our thinking and power of judgmesd; much so that
we start misperceiving our needs and misconstroungrelationship
with people who do not share bonds of intimacy wigh These are
people we, instinctively, assume constitute somenbting block to
us just because they do not belong to us intimateliycidating the
complex character of matters of this kind, and hHovhandle them,
constitute some of the cardinal fociibfianyidandanvestigation.

The inconspicuous Accessory Conditions of KnowindVilling,
Judging and Acting

Now, an important question arises: What is the rsodperandi of
theses inconspicuous accessory conditions of kregpwinlling and
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acting; the very phenomena and mechanisms undgrbgnse experi-
ence and descriptive statements? How do they impaocbur sub-
conscious world as to becloud our reasoning, cdggment, our will-
ing and the way we act? This can be explainedenfdhowing way:
Even if the human person is fundamentally ratiotte#, same human
person is subject to challenges of our fundamentdinct of self-
preservation. Thus caught between being rationdib&mg subject to
our most primitive instinct, a tension is generatathin the subject
and in the sub-conscious. This is the foundatiothefambivalent ten-
sion that characterises our consciousness itsdlfirarts relationship
to the world generally. This is mostly the casehwitost mental and
emotional acts dealing with knowing, willing, judgi and acting. Due
to this ambivalence, the world presents itself to oonsciousness
fundamentally in its double capacity. This is theeove feel most
concretely in the varied character of our percepod reality. We
feel this double capacity most when our most chedsinterests are
at stake. This is when this ambivalence can comgeinto being
oversensitive in view of protecting our interestgen at the risk of
becoming excessively selfish and exclusivist; andstmespecially
with regard to perceived threats arising from thésle. For this rea-
son, we may be inclined to choose only those thalgsys that ap-
peal to us most, and which, in our opinion, helsafguard such in-
terests and repeal such threats. Oversensitivet @oolgains and ad-
vantages, we tend towards loosing measured ciroectisp and are
easily forgetful concerning some of the most severgsequences of
our negligence and forgetfulness. In this way, goide unknown to
us, we are exposed to some of the most grievougetdanf error of
judgement.

Experiences of this kind, as noted, are possibtaume our expe-
rience of the world in its ambivalence is furthéaracterised by an
inherent moment concealment or the very thinglll ‘the mkpuchi
anya” in Igbo languageThis “ihe mkpuchi anya” or phenomenon of
concealmentas the capacityo radicalise the precariousness of our
already tension-laden ambivalence experience angplicate it. The
expressiortfine mkpuchi anya”is taken from thdgbo language of
Nigeria; and | have translated it to the Englisluieglent of “phe-
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nomenon of concealment”. Within the contextigiio existential ex-
perience, this expression means “something thpairs vision” or
“something that beclouds the eyes”. Herftee mkpuchi anya” or
“phenomenon of concealment” is an existential camdithat mili-
tates against the capacity to reason soundly, jadgectly and imag-
inatively; most especially in matters dealing dileavith our most
cherished interests. Overwhelmed ibg mkpuchi anyaand in the
face of our most cherished interests, Igbos quaesticmwere ihe na
eme gi na anydis anything wrong with your eyes)? They still ask
more pointedlyanyao di kwa gi mmgare your eyes at all in order)?
They concludefanya adigi ya mma’(something is definitely wrong
with his or her eyes!). What is implied by statetseof this kind is
that a person is so blinded by his or her passi@t,he or she is pas-
sionate to the point of madness. It is preciseky t this its character
thatihe mkpuchi anygphenomenon of concealment) conceal from us
the ambivalent tension-laden character of our emtsl conditions.
Furthermore, it makes us blind to some of the nsestere conse-
guences resulting from our capriciousness, excessal, negligence
and forgetfulness. Thus victimised, actors actualgk only those
persons and things that fascinate them; things iontyne with their
whims and caprices. They thereby believe that tlaesehe only op-
tions open to them; the only things most likelyidad to their happi-
ness and ensure their overall wellbeing. In theesavay, they des-
pise and may seek to avoid those peoples and thimeys assume
bring them misfortune and misery. This is why, ofisheer fascina-
tion and enthusiasm, we may very easily tend tdrb@/n, instinctive-
ly, only towards such persons and object that uinestimation, stand
to enhance our chances of success. Likewise, odeaf, hatred and
sheer disgust, we seek to avoid instinctively #@se things and per-
sons that diminish our chances of success and lisnmisfortune.
Since this emotional and mental state constraitmamto attending
to important decisions in a one dimensional absombde; and only
in ways that favour their interests, they easilyerstep allowable
boundaries and, paradoxically, consider such measuost prudent,
wise and rational. In the process, they become Iyrahld and dar-
ing, both in their negligence, capriciousness araggses. Thus lack-
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ing in circumspection and insight, their selfislm@sd carelessness
are enhanced. Worst still is that they may theresisily loses every
sense of decorum, become insensitive to the boigsdlaetween right
and wrong, good and evil. For these reasons, aetsity become ab-
sorbed by irrational wishes, vile fantasies, feand desires; and so
much so that they start to act only in a one-dinoerad absolute mode
lacking in wisdom. This is the very root of pavattal and contra-
dictory behaviour. This is why under such tensedd@ns, we may
be affirmingibu anyi dandapelieving that we are actually practic-
ing the ideal of complementarity; in actual fastlaguite unwittingly,
however, we may be pursuing vilest forms of prilyataotivated in-
terests; and to the point of negating the verylgle@ believe in. This
is all the more the case when we are acting inomwsgith our closest
allies and against those we perceive as thre@enn interests; and
who do not share same bond of intimacy with useHehat we sense
as the ideal of complementarity is nothing othentthe shared bond
of intimacy that sustains such vile wishes andaigly motivated in-
terests. In this case, what we perceive as thé ademmplementarity
is what it takes to defend our egoism against amside that is per-
ceive as threatening, alien and not good enougite Querestingly;
in the whole process we may even have that inredinfg of satisfac-
tion that we are acting wisely and intelligenthhig is because we are
being deceived due to the constraints to which mesabjected. At
such moments and in their semi-conscious statepahdf irrational
fears, stakeholders would very probably proceecesolve conflicts
in their favour only; and through questionable ngamnd contrary to
equity and fair play. This is what we mean whensag that all hu-
man existential situations are inherently ambivilam their double
capacity; and are beclouded with itmkpuchi anygthe phenomenon
of concealment).

This stressed emotional and mental state follows wsl we do,
and determines our being no matter our levels biezement; and no
matter our status; no matter what we profess, anthaiter how high-
ly we rate ourselves. Even, the impact of this i@albnce andhe
mkpuchi anyacan grow and be amplified by achievements, respons
bility and self-perception; and so much so thatrirore we are over-
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whelmed by our achievements and self-perceptiantbre these ex-
istential constraints gathers momentum and tigtiteir grips. This is
why the moment these constraining mechanisms hadg,sactors are
very easily thrown off balance; and tend to compsenand misman-
age their positions, self-understanding and respiities in ways
that can be very baffling and incomprehensible sTkithat stressed
existential experience by reason of which preciiebge things actors
cherish and praise very highly are the very thitigsy may be most
willing to compromise. Here, one easily acts adaiihsse ideals and
norms one cherishes highly and believes in. Irdlyiedso, one ima-
gines, at such moments, that by so doing one istsaging in the
most wise and intelligent manner. It is as if o®@dcting against ones
will and convictions and considers this the wigbstg to do.

Here, actors respond, more or less, in a statsudfdued insight
with regard to their social and universal moraligdiions; but may
be willing to act with much more positive respomsiess towards
their own personal needs and interests. They nsaylks most willing
to extend the same positive consideration to thiosg imagine share
some bond of intimacy with them; and who, in thestimation, would
very probably contribute towards securing their trabgerished inter-
ests and help them succeed. This is why in proafgibu anyi dan-
da, in the vile sense of complementarity, they mayrmest willing to
persecute those who, in their estimation do nahfarbond of intima-
cy with them, because these for them are mere meesaand threats.
With this, they believe that they are practicing ideal of comple-
mentarity in its fullest; but they are merely beidgceived and are
deceiving themselves without realising this. Sirmegtors, at these
moments are prone to seeing the world from a sideasd compro-
mised type of disposition, their actions and tlwientions are bound
to be at variance.

This is the foundation of all types of ambivalemhhaviour and
something that can distort the meaning we assighings; and to the
point of actors contradicting themselves withoubwing that they
are actually doing so. It is also one of the fodiwhs of irreconcila-
ble differences, where each party in a disputeisissorbed by the
correctness of its position that it hardly findsx@cessary to listen to
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other parties. This is why such a compromised tpmind-set can
make people unbearably stubborn and capriciouge,takeholders
are more inclined to stick to their opinions withoealising that such
are founded on deep rooted mistake or existengakitl They are
thus subjected to avoidable errors of judgementhSlifficulties are
bound to persist because what is presented toanscmusness and
what we intend or believe in, may be diametricalpposed to each
other — and often without our being fully awaretlos fact. In such
cases, we are bound to err; but errors of this &mednhot always inten-
tional, because actors suffer an existential dinsivhich impacts on
the way they think, judge, will and act. What tlsisows is that in
most situations of life our actions may not alwayetch with what we
intend, even if we think otherwise. This is why enduch conditions
actors are more likely to choose only those thitngg enhance their
most cherished interests, without caring much alatiuthe implica-
tions. They only believe that these are the bessipte options open
to them, even if this is not always the case. Wiieeestakes are high,
such dispositions can easily lead to our doing h@rmmthers, our be-
coming unduly irrational and repressive, withoutr daeing fully
aware of the full implications of our actions. Qe tcontrary, we con-
sider the measures we take quite appropriate, anidesmart.

One can say that human subjects are not completddlame for
lapses of this kind because at such moments tleegarfully in con-
trol of their situation. Indeed, they are caught@imental and emo-
tional state of restricted self-consciousness. ©ighen we say of a
person in Igbo language: magi onwe yghe does not know himself
i.e. he is not self-conscious). Therefore, it i® do these inconspicu-
ous accessory conditions, that we unconditionafiguane that the
statemenibu anyi dandacan only be understood only in a positive
sense that proclaims the ideal of complementalitys is why we
misuse the expression in this way; and go aheanhistiig ourselves
only to the ideal of mutual complementary harmosytlte only true
meaning that can ever be assigned to this statefieist must not be
the case because the expression can also be misuseday that
contradicts the ideals they seek to proclaim. hiyidanda philosophy
seeks to disclose the reasons for difficultieshed kind, that are often
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forgotten or overlooked. Furthermore, it strivesofter viable tools
towards their containment; and in the form of camdtng a method
and higher principles of legitimisation of humamdact at all levels
of determination.

Innocent |. Asouzu
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“Ibu anyi danda” and the Inconspicuous Accessory Conditions

Now, when we affirm ibuanyidanda and assume thas i@ true
statement that conveys the feeling and meaningwbtiah complementary
harmony, this must not be the case always. Yemast cases, we tend to
assume that statements of this kind are true ald imaall ramifications in
view of what they claim. Furthermore, we assumeé byaadhering to the
injunction of mutual complementation enshrined he statemeniou anyi
danda we are bound to surmount such difficult challenge building equi-
table, harmonious and egalitarian societies amangam beings. Carried
away by such sentiments, we easily transpose, guiteitically, what is
applicable tadanda the ants, to the way human beings conduct theesel
Now, the moment we proceed in this way, for exampkwould most like-
ly be compelled to assume also that what is validahts is automatically
valid for human beings. Worst still, we proceedals transposing what is
valid for ants quite uncritically and unequivocaitythe way human persons
conduct themselves in society. When this happersam immediately lia-
ble to what | callerror of transposition andpicture-type fallacies An er-
ror of transposition ensues the moment we transpasients, from one con-
text to the other quite arbitrarily, and therebguase that they uphold iden-
tical meaning within the new context. Picture-tfpktacy results when we
erroneously assume that the impression we have obgect within any giv-
en context is all that can ever be known and dadditit. Definitely, what is
valid for ants is not valid for human beings inralmifications if the analogy
must uphold its usefulness. These are yet somieeafetasons observational
statements, such #@s anyi danda,can always be mismanaged.

Such statements often enshrine premises we thiaktrae, but
which, as a matter of fact, can be fundamentafiwéld, without our realis-
ing this fully. They do so because they are sulifpthe inconspicuous ac-
cessory conditions determining the way we knowi, jwitlge and act. In this
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case, they share in the ambivalence that charsesedur experience of the
world, and are subject to the impactitoé mkpuchi anya It is for this rea-
son that we cannot transpose what such statermeshs® express arbitrari-
ly from one context to the other without runningpiserious conceptual and
practical difficulties. The moment we accept sutdtesnents as true, une-
guivocally, within one context, we would also belined to extend such
truths to all thinkable cases. This is the momeatseek to universalise such
statements and assume that if it is true ihatanyi dandano task is insur-
mountable fordandg, then it is very likely true that human commuesti
would conduct themselves in society just like abBifficulties of this kind
actually occur due to aforementioned reasons wiver@ccept statements
of the kindibu anyi danda(no task is insurmountable folandg as valid
and true statements because they are the typemgé we expect of human
communities. Such statements enshrine the typ#srgs we would like to
believe about human communities; and the type&iof$ we wish human
communities. In other words, we are dealing, irs¢heases, directly with
those expectations and highly cherished wishesattagitn harmony with our
interests — that of building the perfect human camity, where justice,
harmony and egalitarianism reign supreme. Overtékesuch ideal wishes,
desires and expectations, our perspective is nadodown; we easily be-
come less circumspect, and can thereby easily tftwgesk critical questions
concerning the conditions of validity and applidigpiof the truth claim of
descriptive statements lildeu anyi danda.

This type of forgetfulness provoked by the inconspus accessory
conditions of human conduct restricts and beclomgisjudgement in the
face of those expectations and wishes we desird. Mibe constraining
mechanisms and phenomena constituting these inicoiog|s accessory
conditions enhance the impact which habit has dggment and thinking.
Likewise, they boost the tendency to attach disprtignate attention only
to those things that favour our interests at that obothers. Being oversen-
sitive about our most cherished interests therefosecan become less cir-
cumspect; and can run into avoidable conceptualpsadtical difficulties.
In other words, if on account of the constraintsvtich human conscious-
ness is subjected, we subscribe to the inconiestafidence presented by
sense impressions, we are likely also to hold firtolthe validity and verac-
ity of conclusions derive from these; even wheohsare not completely
rational and practicable. These are those momems it would be difficult
to convince ourselves otherwise that the contraay ever be the case.
Where we have made such a commitment, and bel®testich statements
are true and valid, we may not even bother muchlamger about some of
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the most grievous logical and practical implicaiopresented by such
commitments.

The Super-maxim or the Basic Rule of Danda

Now, one may ask: what do we mean exactly withdéscriptive

statemenibu anyi dandgno task is insurmountable fdandg? As we have
seen, one of the most common modes of understatiimgxpression sub-
sists in transposing what is applicable to anthéowvay human communities
conduct themselves. We mean with this that humamglend communities
can surmount difficult challenges if they work ioncert and behave like
these ants. Countless concrete examples that ted@rce to this mode of
abound. It is for this reason that we are tempoesttept it as the most cred-
ible meaning the expression can ever have. Incisg, we refuse to go be-
yond what is presented to us as the incontestaiierece of sense impres-
sions. For this reason, we refrain from askingicaitquestions. Thus we
know from experience that human communities doagtsurmount very
difficult challenges in an attitude of mutual coeplentary unison. Experi-
ence suggests that such difficult task as buildiggitable, harmonious and
egalitarian society can result from attitudes oftualicomplementary har-
mony and not the other way round. Due to impressafthis kind, we are
often compelled to accept as true that an attinfdautual complementary
harmony would invariably be the cause of diffidalats of this kind. These
are the types of experiences that reinforce theraop truth claims of ob-
servational statements of all kinds. These arermiants that enshrine those
ideals we all crave and expect and which we, fasoas of this kind, affirm
their truth content without much difficulty. In @hwords, in such expecta-
tions are embedded their truth claims and the tgpaseanings we assign to
them. In line with this, the statemdht anyi dandano task is insurmount-
able fordandg enshrines expectations and desiderata of the kimd from
which it draws its meaning: A) It is desirable aptimal to work in unison
in view of surmounting difficult challenges andaating best result. B) It is
better to attend to difficult tasks in concert theorking alone. Furthermore,
such expressions enshrine wishes of the kind: @puf desire to attain op-
timal results then work in unison. D) If you wigh gurmount difficult chal-
lenges then work in concert with your closest allias earlier pointed out,
wishes and expectations of this kind have imphottments of hypothetical
and categorical commands - all at the same tinu. due to the fact that
they are the types of things we earnestly desitkvaish ourselves most,
they impact more forcefully on our consciousnespuas eternal categorical
commands. For this reason we tend to accept themeasalways; and based
on which all actions desiring to be rational carvhldated.

15



These are the reasons also we are misled intoiaghmly to their
categorical meaning, forgetful of their hypotheticannotation. One can
say that statements of this kind appeal directlpuo primitive instinct of
self-preservation in view of getting what we wantlgrotecting our most
cherished interests. In which case, we are coexgbetjuite instinctively, to
yield irresistibly to their appeal. From here résuamong other things, that
we take the expressidinu anyi dandao mean that it is most reasonable and
commanded always to unite with our closest alliegiéw of surmounting
difficult challenges. Again, we take it to meanttitamost reasonable and
commanded to rely on such bonds of intimacy towgeat we want; and
most especially against an outside that is perdeagehostile and threaten-
ing. This is why when, we invokiéu anyi dandaand the stakes are high,
for example, we may be compelled to be only atstrgice of our comrades
in arms, our kinsmen, our communities, our bosaantts and of all those
who share some bond of intimacy with us. We therehite with these close
allies to get what we want against an outside wegdee as threatening and
not good enough. When we proceed in this way, sgerae, without much
difficulties and without qualms, that we are preiciy the ideal of comple-
mentarity. We thereby forget that such acts areeipéntended to shield us
from those we perceive as threatening; those wik tiiould be avoided at
all cost or even eliminate because they pose atthweour interests. In cases
of this kind. In all such cases, we are compeltetidlieve that the ideal of
complementarity is equivalent to conducts of thislkeven if they are des-
picable and run contrary to this ideal.

This becomes evident in those critical situatiohdife, where the
stakes are high; and where stakeholders carriethdyfeeling of mutual
complementary bond by invokirigu anyi dandatry to defend and perpe-
trate causes that might be injurious to otherssulch cases, we are drawn to
these close allies only and approach outsiders felings of repulsion be-
cause we perceive these outsiders as nothing ttherthreats to our most
cherished interests. In such cases, we instingtiield that it is most rea-
sonable and commanded to help, prefer and prdiecinterests of those
who belong to us intimately because they are nd¢anes, and pose the least
dangers to our most cherished interests. Furthesmee thereby assume
instinctively that since these are the ones thatajtee our welfare and se-
curity; are the ones nearer to us; therefore, thieyalso better and safer. In
such situations, what we perceive as the idealooiptementarity can be
summarised thus: We can surmount difficult chaleengrhen we hold to-
gether as people sharing bonds of intimacy in viéwafeguarding our in-
terests against an outside that is threateningnamhadjood enough. This, it
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seems to me, is precisely why most human beingsldmeery willingly and
instinctively submit themselves to the veracity @atkgorical appeal of de-
scriptive statements of the kindbl anyi danda”,and are fascinated by
them. Out of sheer fascination and impelled byrtiraist cherished interests
and wishes, they thereby easily forget that statésnef this kind are not
absolute eternal commands. This notwithstandirey, fubmit themselves to
such statements as categorical commands. At suatents, they are, quiet
blindly and instinctively, easily attracted only lose closest or nearest to
them believing that these are their only true fileand succour: They are
drawn only to their kit and kin, to people of theitte, communities, reli-
gion, country, to people who share some bond a@maaty with them etc.
Because they are easily carried away, in this wgytheir most cherished
interests, by their whims and caprices, by thogegththat fascinate them,
they remain ignorant of the full meaning and imglions of the expression
ibu anyi danda In these circumstances, they are merely victinghose
inconspicuous accessory conditions that controldrugonsciousness. This
is when they are compelled to submit themselvethéovile meaning of
complementarity; and one that negates the verysdaeshrined in this con-
cept. In this case, they are misled, quite infitraty, into assuming that
descriptive statements of the kifldu anyi dandaare designed for safe-
guarding privately motivated interests; and in vieimdefending ourselves
against an outside that is threatening and not gmaadigh. Since they ac-
cept statements of this kind as absolute commahdg, become forgetful
and ignorant of its hypothetical character.

Mistakes and errors of this kind are the typeshofgs that can be
explained based on the inconspicuous accessornyiticorsdthat constraint
human consciousness - our tension-laden ambivabdstential experience
of reality andihe mkpuchi anygphenomenon of concealment). These phe-
nomena and mechanisms create the illusion that@aplicate our mode of
understanding reality and the way we react to theoe to the impact they
exert on us, actors are most prone to mistakingtgtical injunctions for
categorical commands or universal laws; and so msoctinat this can even
impact adversely on their character. At such mamehey follow unilater-
ally and unconsciously dictates that may not by fidtional while believ-
ing that they are acting wisely. This is the cageen they believe that only
those nearest to them are better and safer argirdrger not. Acting in this
instinctive, unilateral absolute mode is what Il @adting afterthe super
maxim of ibuanyidandaphilosophy. This super-maxim can be formulated
more clearly thus:“the nearer the better and the safer’and it is what |
designate astlie basic rule ofdandd. It summarises what all hypothetical
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injunctions that are mistaken for categorical comdsaseek to express, and
such where stakeholders assume that they are comachaiways to seek
and uphold a bond of intimacy with those neareshém because these, in
their opinion, are safer than those outsiders teegot know so well. Where
attitudes of this kind persist, stakeholders egqud#velop near-inviolable
sense of duty and commitment towards those thesisthand who, in their
estimation, are most likely to protect their instse They thereby assume
quite instinctively that their lives and securitgpgnd inextricably on these
types of intimate relationship. This is understdmieabecause they are con-
ditioned into believing that the realisation of itheost cherished interests
can best be guaranteed in this way. Hence, theyldwalso regard any
statement that has the character of the super-masiran apodictic true
statement always. ligbo existential experience statements that have this
character includetbu anyi danda(no task is insurmountable falandg,
umunna bu ike(the kindred is strengthigwe bu ike(multitude or together-
ness is strengthjjiko ka (togetherness is the best strategytogetherness
is the greatest virtue) etc. Since these statensgrsisrine mere hypothetical
injunctions that are mistaken for categorical comdsa they can always
lead to errors of judgement concerning our needsveants. This is why
also they can easily mislead stakeholders into mgakallacious assump-
tions concerning the types of relationship needelégitimise authentic re-
lationship and human experience of the world.

Definitely, by submitting themselves to the dictate this super
maxim, actors are merely being deceived and areideg themselves.
Statements of this kind present serious logicalexstential challenges. To
start with, it is not very correct to assume, feample, that those nearest to
us are always better and safer as to elevateahisriethodological assump-
tion for good and valid conduct. We know of innuatde cases, for exam-
ple, where those nearest to us constitute the gralagers to our security
and wellbeing. What this indicates is that the t@msts arising from these
inconspicuous accessory conditions can easily cbmpento submitting
ourselves to avoidable existential and logicalafas. This is one of the
reasons stakeholders, in such conditions, we mamdst willing to draw
apparently valid conclusion from seemingly validséantial premises that
are inherently flawed. When this happens, we eaddy elevate such con-
clusions, that are not fully rational and logidal an imperative with the full
weight of a command. Worst still is when we accgpth injunctions as
necessary and sufficient conditions for the reabseof set goals and execu-
tion of action. Because, the premises on which suiclusions are built
have inherent moments of fallacy, that is not akvayident to us - and one
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that is concealed from us due to constraining cfteraf sense impressions
and common-sense experience, we are bound tareatlygin our judge-
ments about the world and in the way we act. Thiwhy adhering uncriti-
cally to super-maxims of this kind to legitimisenman conduct, can always
lead to negating, quite inadvertently, those idewdsdesire and cherish
most. This is the character of the descriptiveestantsibu anyi dandaho
task is insurmountable fatandg, umunna bu ike(the kindred is strength);
igwe bu ike(multitude or togetherness is strengtfjko ka (togetherness is
the best strategy atogetherness is the greatest virtue) etc.

Unfortunately, these are the types of expressibas play major
roles of legitimisation of human conduct in mostiggophical undertakings
that have a communalistic undertone. Since suchesgin enshrine hypo-
thetical injunctions of the type “the nearer thétdreand the safer” they are
not strong enough for such a rigorous task of il@gation. They enshrine
mere habitual assumptions that are inherently ¢omdil in character:
Something that is not always evident to us. Bgasome of these short-
comings in mind, one can say that all maxims thatvdtheir legitimacy
from the idea of intimate belongingness are noy amitique worthy, but
more so, in need of thorough overhaul and rehatidn. This is why, it
seems to me, that most theories of communalisffrinan philosophy that
seek their legitimisation in maxims of this kinetan dire need of revision.

Ibuanyidanda and Some Existential Challenges withim Global Context
Most heterogeneous multicultural contexts, as weslthem in the
world today, are exposed to the difficulties asatsd with the inconspicu-
ous accessory conditions of human conduct. Such easily incite to ex-
clusivist intolerant behaviour; where stakehold#gem it most appropriate
to rely on the super-maxim of “the nearer the beited safer” to attend to
contentious matters. This is why, it seems to im&, the very roots of most
issues dealing with exclusivist extremist tenden@an be located in diffi-
culties of this kind, where our passion to sunavéhe cost of those we per-
ceive as alien and threatening, as weak and inqoeséal overweighs our
sense of fair play, compassion and compromise. ¥éetlsis given when,
either as individuals or as groups, we instinctivieinds to cling only to
those nearest to us, believing, if only erronequsiat these are our only
true friends and succour. At such moments, stakiehelperceive those who
do not share bonds of intimacy with them, a priasithe untrustworthy dis-
tant dangerous other. These are the types of ak@teonditions that can
make people harsh and resentful of anything that dwt resemble their
kind; and which they impulsively regard as dangerand worthy of elimi-
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nation. Since they cannot call these their owry theuld also not mind dis-
criminating against them; even persecuting themdhaessly - and hardly
feel any compassion for them. This is why thisatistother is approached
with a compulsive air of suspicious, malice andrnencontrollable phobic
inhibitions. Here, the human fundamental instinttself-preservation is
stirred; to the extent that it compels us to asstimethose others who are
not nearer to us are not good enough; and neiteghay safe and trustwor-
thy. With this, an avoidable irrational tensiorcieated which makes coex-
istence of opposites difficult, if not impossibince resentful attitudes of
this kind are easily reciprocated, the spiral afateve reciprocity tightens
the grips of the kind of concealment that is resgae for such acts.

Attitudes of this kind are quite widespread toddyeve many, quite
instinctively assume that because they share sand bf intimacy with
certain groups of peoples, hence these are autaitatsafer than those
strangers they do not know so well. These areyipestof attitude that can
complicate the way we handle most pressing problkeaiay; in questions,
of harnessing and distribution of earth’s resouragematter of immigration
and asylum for those unjustly persecuted. The sarapplicable in matters
dealing with security, both military and social; imatters of employment
opportunities, in matters of ethnic and religialiferences and in all im-
portant matters where differences can play a m&jirere major decisions
are determined by irrational impulses created Ilsyigations of the super-
maxim, by our tension-laden ambivalent experienuilke mkpuchi anya
seeking viable solutions to most of daunting protdeof our time is bound
to be a very difficult task. Difficulties of thisiid can account for some of
the paradoxes we encounter day in, day out, amoogpg, human commu-
nities and even among nations - our subscriptiolofty humanistic ideals
notwithstanding . Here, people are easily helplestsms of our primitive
instinct of self-preservation; and one that makesmost always assume,
without much resistance, that those nearest toaubetter and safer. Unfor-
tunately, since attitudes of this kind lack susthie rational foundation, our
lack of circumspection can, at times boomerang,revieee assume that the
inside is safe because it is nearer and intimateftén turns out that this
inside that is considered harmless can pose sontbeofjravest dangers.
This is why many African communities that complaitterly about being
marginalised by the mainstream majority, are eagityims of the worst
forms of exploitation in the hands of their ownstied leaders, and those
insiders they call their own. Within such contexispple are easily victims
of their failure to address adequately the thrpated by existential condi-
tions that make them victims their own fears ambignce.
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Not even the scientific community is immune fronffidulties of
this kind. More often than not, many theoreticiamsl technocrats tend to
bend rules in ways that suggest vile ethnocenttaégiances. This is the
very foundation of what I call “unintended ethnotencommitment” with-
in the scientific community itself. This is thantéency for theoreticians and
technocrats to be narrow-minded and triumphal &irtApproaches; most
especially in matters that extoll ethnic differemte their favour. These are
some of the reasons the content of theories armes, and embarrassingly
too, ethnocentrically self-serving. The same isliapple when technocrats
misjudge some of the collateral implications tlkicisions may have due to
the disproportionate attention they attach to dasagjrected towards an
outside they consider alien and not good enougfs iBhone of the many
reasons | consider the challenges posed by all snoflethnocentric reduc-
tion even more damaging than those posed by the ist value oriented
bias in inquiry. Whereas the issue of value origris@s touches more on
matters of scientific integrity, the challenges “ahintended ethnocentric
commitment” goes still deeper as to have the capaxicomplicate the rela-
tionship among scientists of diverse ethnic backgds.

Within all contexts where we instinctively assurhattthose nearest
to us are our only true friends, what is immediafaiojected into our con-
sciousness are often: people from our ethnic grotqmse who belong to
our race and communities, people from our clan,tobe, people from our
nation, those who share like values and culturahtities with us, or people
who share some bond of intimacy with us. Theseassame, are only those
worthy of honour and respect, because they are fiialy to provide us
with the much needed succour we crave; and are tost capable of help-
ing us succeed. This creed is as wide spread aarhgroups and communi-
ties have special interests to protect. This is Wwhyg conditioned in this
mode, many actually go ahead, slyly, building daais of the weak or the
strong, as the case may be, in view of securinig tighly cherished inter-
ests against an outside, that is from the outsgael alien and threatening.
| strive throughibuanyidandaphilosophy to show how difficulties of these
kinds can be addressed more creditably. This is Wlyive to provide a
method and some higher principles of legitimisatibihuman action to ad-
dress these matters. The ultimate goal is to detratahow units can coex-
ist more creditably within any given framework aftian and interaction;
and how they can affirm their existence as mis$imigs in mutual comple-
mentary relationship.

By “missing links of reality”, | refer to all thanits that constitute
an entity as these are interminably related to edlolr in mutual comple-
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mentary service. Therefore, missing links of rgadite, for example, human
persons, institutions, communities, the ecosystdegs and ideas of ideas,
units and the units of units, things and thingghifigs, both spiritual and
material, both animate and inanimate, eternal angboral; and all imagina-
ble modes of relations; as these can be abstraotkdelated to each other in
a complementary mutually related mode. By reasoitsafinderstanding of
missing links in this modeibuanyidandaphilosophy pursues an ontology
where being is equally understood as that on ad¢agfunhich anything that
exists serves a missing link of reality. This isywlconceptualise existence
as nothing other than what it takes to affirm ihdiglly that all missing
links can be grasped creditably within a mutual plementary framework.

The Method of IbuanyidandaPhilosophy

Within the context of a transcendent complementamprehensive
existential analysislbuanyidandaphilosophy or complementary reflection
conceptualises method as disposition. By this Imtbka type of disposition
needed to approach sense experieitoe dh: na anya ekwe and reality
generally, with a transcendent complementary cohgnsive type of mind-
set beyond the impositions arising from mere sémsaMethod is the type
of disposition needed to relate to missing linksedlity in a vicarious mu-
tually related mode. Expressed in another wayhotkis the fundamental
disposition needed to think and act inilamanyidandamode. It is the capac-
ity to focus on theibuanyidandane$sf any given phenomenon or existen-
tial condition. In all given instances, methodc@sintended and consum-
mated, both formally and materially, in the procegsioetic-propaedeutic
(pre-education of the mind), where the human stildgans to convert the
transcendent categories of unity of consciousnesd ibuanyidandaphi-
losophyinto practical action. Based on its methdmjanyidandaseeks to
show why judgements concerning given empirical @@ts are not neces-
sarily objective statements of fact as they oceouotir consciousness, but
judgements that can be preconditioned by mecharssrdphenomena that
influence the way we perceive reality. Thereforedealing with the world,
such a method makes it imperative for theoreticems actors to search al-
ways beyond mere sensatioitee(ndi atx na anya ekwe and to delve into
the phenomena and mechanisms that drive theorteaaion. Akpan elab-
orated, very creditably, how the method abuanyidandaphilosophy can
serve as an alternative paradigm of explanation wamkrstanding in sci-
ence. (Akpan, "Ambivalence of Human Existentiau&iion). Relying on
the method ofbuanyidanda we are immediately conscious of the fact that
certain phenomena and mechanisms of non-ratiorthlqaasi-rational na-
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ture are integral aspects of our experience oftyealuch that they can in-
validate the apparent incontestable and seemirmdigral character of raw
data of experience. The methodilfianyidandastrives to unravel the type
of determination to which human consciousnesshigested due to the con-
straining mechanisms and phenomena characterfstigr@xperience of the
world. Its method further strives to show how thekallenges can be ad-
dressed through the application of the principlegoanyidandaphiloso-
phy and other allied tools belonging to it. Oved @bove all, it endeavours
to emphasise that, its predicaments notwithstandingnan subjects have an
innate capacity deriving from aforementiongdnscendent categories of
unity of consciousnesgakara obi or akara mmp) to address, successfully,
these existential constraints to which they areosggd. To these transcend-
ent categoriegakara obi or akara mmp) belong “absoluteness”, “relativi-
ty”, “historicity”, “fragmentation” or “world-immaent predetermination”,
“universality”, “comprehensiveness”, “unity”, “tdtgy”, and “future refer-
ence”. Finally, its method shows why a type of ggdgy (noetic propaedeu-
tic or pre-education of the mind) is indispensdiole addressing the chal-
lenges posed by our world in its fundamental tentamlen constitution.

The Principles ofIbuanyidandaPhilosophy and Rehabilitation of the
Basic Rule ofdanda

The basic ontological claim dfuanyidandaphilosophy enters into
the formulation of its principles. Hence, isinciple of integration, the
metaphysical variant of its principles, statégnything that exists serves a
missing link of reality” (Asouzu Method and Principles 2004, 273-327;
Method and Principles 2005, 281-285). | call thactical equivalent of its
metaphysical principleshe principle of progressive transformation. It
claims that*All human actions are geared towards the joy oiigé. It is
thus, an injunction always to act for the joy ofrigeor for attainment of the
experience of transcendent complementary unityoosciousness with all
existent realities. Acting for the joy of beingaaptured by thégbo expres-
sion - jide ka iji (keep it up i.e. hold firmly to the joy of beingnays seek
to retain it, now and in all future cases). Althbube expressiojide ka iji
is rooted in sense experience as a descriptivenstatt,its entry into the
formulation of the principle of progressive transhation legitimises it at a
higher plane. The same is valid when descriptiegestents are handled
consciously as to portray their universal connotatiWhen this happens, we
assume that such statements have undergone theftygaesformation en-
suing from their being exposed to the transforneffgcts of the transcend-
ent categories of unity of consciousnesiafa ob). At such moments, ac-
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tors see the need to translate thesescendent categories of unity of con-
sciousnessinto action in the process of existential convarsifAsouzu,
Ibuanyidanda: New Complementary Ontology, 323-332). On itsesttie
imperative of ibuanyidandaphilosophy demands?Allow the limitations of
being to be the cause of your joyThough this imperative seeks universal
applicability, it is not a categorical command. denquite unlike Immanuel
Kant's deontological categorical imperative, imgrely auniversal imper-
ative (The Metaphysical Foundation of Morals 528-53&04zu, |buar
210-221). Theruth and authenticity criterion of ibuanyidandaphiloso-
phy states:“Never elevate a world-immanent missing link to @msolute
instance.” Its method, principles, imperative and its truthd @uthenticity
criterion are the very toolbuanyidandaphilosophy relies upon to address
the broken unity we often sense in human conscesssrihat between being
and its attributes, and most especially incidehtsroken unity between the
subject and the world generally: Something thalispet clearly the type of
existential challenges to which human consciousigesgposed. These are
the very tools upon which human consciousnesssraligiew of addressing
the constraints imposed by our tension-laden exisieexperiences ante
mkpuchi anya (phenomenon of concealment); and the urge talaays
after the super-maxim.

By reliance on these tools, it is hoped that thedmu subject should
be in a position to address creditably some ohthgr difficulties posed by
the super-maxim, bijne mkpuchi anyand by our tension-laden existential
ambivalent experience of reality. Over and aboVatadhould help the sub-
ject address the issue of undue reliance on daserafe experience only to
build judgement. Hence, they help the human subjesiate with reality
more universally, comprehensively and future refgadly. It is based on
these tools that stakeholders can creditably pdscée overhauling, trans-
forming and rehabilitating all such synthetic dgstre statements aibu
anyi danda(no task is insurmountable fdandg, umunna bu ike(the kin-
dred is strengthjgwe bu ike(multitude or togetherness is strengttjiko ka
(togetherness is the best strategytogetherness is the greatest virtue) etc.
to statements of more universal normative conrmiatiThis is why, if for
example, traditionalgbo philosophers, through the observational statement
“ibu anyi dandgno task is insurmountable fdandg”, focus on the mutual
dependence and feeling of intimate belongingnessrghble among mem-
bers of their immediate communities and groupsgksthrough the concept
ibuanyidanda and the method abuanyidandaphilosophy, to widen, more
universally and analytically, the scope of applitgbof what is intended in
this observational statement (The difference betviee anyi dandasyn-
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thetic] andibuanyidandgsynthetic-analytic] has to be noted very cargjull
Whereas the synthetic expresses “the basic ruldaaofid (the super-
maxim), its synthetic-analytic variant offers thegndwork for the formula-
tion of the principle ofbuanyidandaphilosophy. It is by reason of this syn-
thetic-analytic variant which seeks to capture here exact meaning of
mutual complementary interrelatedness as complarignthat the basic
rule of dandaor super-maxim is rehabilitated, overhauled argkesseded.
Therefore, in the expressiobuanyidandawe are offered, more fully, the
exact universal connotation of what the basic afldanda seeks to express.
Hence, the nearest English equivalent of this ®tithanalytic concept
“ibuanyidanda” is complementarity. From this is derived the expren
complementary reflection {puanyidandaphilosophy) as the type of trans-
cendent reflection needed to approach reality cehwmsively, universally
and beyond the impositions arising from mere s@msa@nd common-sense
experience.
Ibuanyidandaand the Idea of Philosophy

As an undertaking that considers reality in mutt@nplementary
interrelatednesshuanyidandaunderstands philosophy as a science of miss-
ing links of reality. An understanding of this kirstiays in contrast to that
approach to philosophy that bifurcates our conoeptf reality; as is al-
ready evident in Aristotle’s metaphysics when hé&esaa radical distinction
between being and its attributes. Here, Aristotlessa deep-seated division
between substance or essence and its accidemthirfksubstance or es-
sence is that which deserves the name being foli€st; as opposed to ac-
cidents which depend on their essences for théigb&/hereas substances
subsist and endures, accidents merely inhere istaudes such that “if these
are not substance, there is no substance and mg &eall; for the accidents
of these it cannot be right to call beings.” (Bd®k5). With a bifurcating
conception of this kind, Aristotle ushers in a stgf philosophising that
would be very influential in the way philosophicibates are conducted in
subsequent epochs. He indeed influenced manyyagerphilosophers who
inherited his bifurcating exclusivist type of misdt in the way they conduct
philosophical investigation. This is how, for exde)pthe central idea of
Descartes metaphysics, is essence which he codisptuin tune with Ar-
istotle’s ideas as “the thing existing in such anmex that it has need of no
other thing in other to exist” (cf. Solomon, 89 all such and similar cas-
es, philosophers see a deep-rooted divide betwssgnees or substances
and accidents as to handle, for example, the rsate&ating to mind and
matter, essence and existence, phenomenon and Noomspiritual and
temporal, in a disjointed exclusivist mode. | catége approaches of this
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kind as “ the philosophy of essencebecause in matter of this kind philos-
ophers, unwittingly, concentrate on one side of ahtological divide that
they consider essential. By seeing essence andeatsias discrete modes
of existence, they paint a world of irreconcilablgposites that cannot be
grasped within a complementary comprehensive fraonew his is the case
with most extreme one-sided ways of seeing thedraslwe have this given
in: existentialism, phenomenology, idealism, remjipositivism, relativism,
absolutism, Afro-centrism, Euro-centrism, ratiosalj empiricism, etc.,
Here, stakeholders are more interested in chagipgth of philosophical
orthodoxy, which, inadvertently, seeks to excludpeats of reality from its
radar of consideration.

More often than not, and interestingly also, stakadrs, quite in-
stinctively, pursue their own side of the ontol@jidivide even at the risk of
self-contradiction; and of evoking avoidable com&nsies that can compli
cate human interpersonal relationship. Such cafulbeattested to by the
long-drawn hostilities between some of the majappnents of rationalism
and empiricism, in diverse shades, where each gdaenantly concentrates
only on its own side of the ontological divide. tWihis, not only do con-
testants get themselves entangled in conceptu@duliies, but more so in
practical ones that are healthy, neither for gifierinvestigation, nor for
human interpersonal relationship. Aristotle’s amio shows clear signs of
difficulties of this kind when he pursues an iddaa metaphysics that is
superior to what he calls the ancillary sciencess lobvious that an ap-
proach of this kind has all it takes to introducésonly inadvertently, a
mind-set that extolls differences and inequality ithe way we do philoso-
phy, and science generally. We are dealing heectllirwith an elitist dis-
criminative type of approach which places the stthjeatter of one science
above the other. Aristotle’s main contention ist timetaphysics or first phi-
losophy as he calls it is superior; it deals dlyeatith the ultimate nature of
things, with the first causes. For this reasone ‘slperior science is more of
the nature of Wisdom than the ancillary” (AristotMetaphysica, Book A,
2). Since, for him, “the wise man knows all things far as possible” he is
bound to be superior to others. Even then, one amsnifl this is a justifica-
tion for Aristotle’s conclusion that “the wise manust not be ordered but
must order, and he must not obey another, buegsewise must obey him.”
‘Aristotle, Metaphysica, Book A, 2).

Building theories and directing human action aterelitist, exclu-
sivist bifurcating model of this kind can have vegvere implications. One
of the most obvious is that where those who thhdt they know assume
also that they have the sacred duty to order amdr@and those they consid-
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er less wise, inconsequential and weak. With kmewledge can very easily
be degraded to a veritable tool of ideology; taretrument of power, dom-
ination and conquest. Bifurcating exclusivist agmtwes of this kind are the
types of things that can cast deep-dark shadowtbeenotion of philosophy
as wisdom. Bearing in mind shortcomings of thisdkinat are peculiar to all
modes essentialist, exclusivist, and absolutistsypf philosophising, there
is need to reconceptualise philosophy in an ontotbgt neither bifurcates
nor segregates. This is the character of an ibdangia philosophy in its
self-understanding as a philosophy of mutual complgary interrelated-
ness.

In ibuanyidandaphilosophy, therefore, | seek ways of overcomiiify-d
culties inherent in any metaphysics that bifurcagadity and discriminates
among contending alternatives. With this | wisteshiow how, in address-
ing reality, the propositions or statements of given science or undertak-
ing, intended for human interpersonal relationsbgn be validated in tune
with the dictates of all given relations within angplementary framework.
Such an approach sees the need for a mutual complation of the meth-
ods of different sciences; as against any apprtia@hsees a deep-seated
divide in their subject matters. Where metaphydmsexample, is seen as a
superior science, as against the so called ancéld@ences, as Aristotle says
it is, the impression is immediately created that $ubject matters of differ-
ent sciences are at odds with each other. This naidte the case if we re-
member that all the sciences are ultimately getoedrds ensuring human
happiness. Such an objective can hardly be achiewxede our conception
about the world rests on an ontology that bifiesand discriminates. For
this reasonjbuanyidanda philosophwishes to demonstrate how unified
statements about being, and the world in geneaalbe possible, within an
integrated systematic framework; and one that aléreedom of expres-
sion; and which considers all things adequatelg, ftagmentation of their
historicity notwithstanding.

If now the suppositions of a philosophy of essdere€s to the polarisa-
tion of reality, ibuanyidandaphilosophy explores a method and principles
for reconciling the apparent contradictions we seimshuman conscious-
ness; and one that misleads us into assuming fisenee (substance) and
accidents exist in diverse regions of the ontolalgtivide. We are exposed
to such conceptual and practical difficulties besgaaf the existential chal-
lenges to which human consciousness is subjectdd.ig precisely why |
strive to offer a method by reason of which humansciousness can credi-
bly coalesce successfully the real and the idbal essential and accidental
into a system of mutual complementing units. k ishallenge to show how
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philosophy can be relevant to all units constititan whole, such that the
essential and accidental, the necessary and centinpe universal and the
particular, the absolute and relative, the condemvaand the progressive,
the constructive and the deconstructive; both tresequential and inconse-
guential, both the essential and inessential, batlreal and the ideal, both
the transcendental and world-immanent, can moridydas grappled with
within the same frameworl he same is valid on how to handle the artificial
divide we sense in human consciousness in thedkite highly cherished
interests: Here also, ibuanyidanda philosophy seeksediate between con-
tending alternatives — between mine and dine, betwle community and
the individual, male and female, between indigegred strangers, between
lords and slaves etc.

Whenibuanyidandaphilosophy performs this task of mediation, it im-
mediately portrays itself as that undertaking teetks to penetrate and ex-
plore the idea of being, complementarily, in th@ayism of its immediacy
and considers all things that exist as missingsliokreality. This is why for
Ibuanyidandaphilosophy, existence, and with it to be, is thpacity to be
in mutual complementary relationshipa(k mu ading with all things that
exist. Likewise, the negation of being is for ib‘be alone” ka 9 mu di)
and notnothingness This is why it is a tragedy to locate the essenfaex-
istence in the capacity to be alor& (® my di) i.e. in the capacity to act
outside of the framework provided by all missingki of reality. In this
sense, the act of being and with it existencell i$ takes to affirm insight-
fully that anything that exists serves a missimg bf reality towards the joy
of being. With this, | affirm thabeing is dynamic in a complementary
senseand not dynamic in a world immanent pre-deternimsense.

The major task of any philosophy subsists therefiorthe harmoniza-
tion of our perception of reality in the face oarld that presents itself as
varied and fragmented. This task can be accompliglithin the context of
a philosophy whose goal is to harmonise and congiémeality instead of
one that seeks to divide, polarise and bifurcati is within such a context,
that we say that philosophy is the science of mgssinks of reality as
against a philosophy of essence for which philogppls wisdom is a sci-
ence of pure essences. We can then understanédmibyanyidandaphi-
losophy is the very limit of a pure empiricist-bdsand pure rationalist-
based truth claims, for example. As against thesemist exclusivist and
bifurcating approaches, | seek, in matters of episiogy for example, to
reconceptualise epistemology in a way that harnesnisality. By so doing,
an ibuanyidandaepistemology challenges the validity of a pureeitist
or a purely rationalist-based truth claim, as thfssen the foundation on
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which the ideological tension that overheats anergivadows most scien-
tific debates is located. Here, | aver that all tevat of knowledge, both in
their genesis and further development, are corgeany (lbuan 242-
255). One can then understand my contention thilieigenesis and perfect-
ibility of our ideas, members of the human famitg anterminably in a rela-
tionship of mutual dependence and interdependencermplementarity. It
is for this reason that | maintain that the deluatecerning the origin of phi-
losophy, and with it the “Black Athena” debate,tthave polarised the Eu-
rocentric and Afrocentric camps are ethno-centrduced excesses far re-
moved from genuine concerns of science (Asouzuaribhiganda 110-114,
Ibuan, 287-292). The same can be said of much of thatdslbased on a
positivist induced rationality that seeks to do wpweith a metaphysical
knowledge. The same observation is valid for akrapts at conducting
philosophical inquiry with an exclusivist absoltuttgpe of mind-set under
the cloaks of liberal cultural philosophy: Someththat has pitched my po-
sition against the way some mainstream propondritgercultural philoso-
phy conduct philosophical investigation (KimmeriBje schwere Last der
Komplementaritat”). In most of these cases, | saigsmpts at doing phi-
losophy with an unintended ethnocentric inducede tgb mind-set, quite
unknown to individuals concerned. In other words, ave dealing, in such
cases, directly with incidents of worst forms oé timpact ofihe mkpuchi
anyain the way theoreticians conduct their investigiagi In the face of dif-
ficulties of this kind, | see the need for philoegpmost especially as a cul-
tural enterprise, to consummate a complementary iturorder to remain
credible today.

Hence, contrary to the pretension of all exclusifisgemonic types of
absolute reasoning masquerading as liberal rattgnbpursue a philosophy
of mutual complementation that sees units as ngdsiks of reality. This is
precisely, why | aver that Philosophy originatedthmey in Greece nor in
Egypt. As wisdom, it is an exercise that can omyplirsued successfully in
mutual dependence of all missing links in their ptementary interrelated-
ness.For this reason, all ethnocentric induced modesza$oning that see
differences as the major point for building arguitsecan hardly satisfy
some of the major demands of a philosophy of muteahplementation.
Here, ibuanyidanda logic strives beyond the lodietbnocentric geograph-
ical categorisation that capitalise on differentesbuild arguments. Ap-
proaches of this kind focus more on such themé&estern Science, Afri-
can Science, “Western thought system”, “Asian Ligtéfrican Logic”,
“Eastern Medicine” “African Medicine” etc. Hencepinfronting for any
particular ideological dividesbuanyidandaphilosophy is synonymous nei-
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ther with African philosophy nor with Igbo philodop the contexts of its
genesis. In matters of this kind, all culturespgies, races, tribes, sexes,
languages, nations, religions, political affiliatfoetc. are in mutual com-
plementary indebtedness to each other, in theul@ges and responsibili-
ties. For this reasohavers that all forms of ideas and modes of kndgée

in their excogitation, in their acquisition, exdoatand further development
are complementarybuanyidandathus pursues an idea of mutual indebted-
ness and interdependence in complementary semzkone that elevates
mutual ethical responsibilities to an imperativestJas a philosophy of es-
sence, that considers being indefinable, has asulifect matter all things
that exist in so far as they are pure essencesiog las being without quali-
fication, ibuanyidandaphilosophy, likewise, has as its subject mattér al
things that exist, but insofar as they serve edbrointerminably as miss-
ing links of reality.

Transcendent Complementary Circle and the Procesd d\Noetic Pro-
paedeutic

The transcendent complementary circlebofanyidandaphilosophy
offers us the context within which the effectivened its assumptions can
be validated. It is that context which providestlus opportunity to deter-
mine the fbuanyidandaess” of any given judgement or action. One can say
that in the transcendent complementary circle we the conditions for
translating the tools abuanyidandainto practical use in our judgements
and actions. It thus consists of all the effortsmake to acquire a disposi-
tion that is permeated by albuanyidandatype of mind-set as its method.
Hence, in all given cases, and in view of ensutingt the demands of
ibuanyidandaphilosophy are upheld, it may be necessary talgkys:

Is it in tune with the method @dduanyidand&

Is it in tune with the truth and authenticity critan of

ibuanyidand®&

Is it in tune with the imperative dbuanyidand&

Is it in tune with the principles @buanyidand&
Answering these questions in the affirmative wogldarantee that the
ibuanyidandacircle is adhered to; something that does notpéapper-
chance, but has to be acquired consciously anscemtiously in process
of what | call “noetic propaedeutic” (pre-educatioiithe mind). It is in this
transcendent process that the type of complemeniappsition needed to
address reality as missing links ensues. In thisists what | mean when |
say that “method is disposition”: That is the disiion to think, judge and
act in anibuanyidandavay.
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On its part, noetic propaedeutic is a self-impoaetdof conscious
experience of existent realities as missing lirksch a propaedeutic can
also ensue thorough positive enlightenment fromotlitside: In this case, it
always presupposes the type of complementary gpodition that makes it
possible. It is in this sense thatinderstands method as a pedagogical pro-
cess that is fundamentally co-intended, both folyrehd materially in the
cognitive and volitional acts of the subject. Itcg-intended in this mode
only potentially; and as an inherent dimensionhafse transcendent catego-
ries of unity of consciousness that can be rendewestive by the constrain-
ing mechanisms to which actors are subjected.dnvény process of noetic
propaedeutic, an actor seeks to approach the wathl a type of self-
consciousness that reactivates the innate transoecdtegories of its own
mind. This is why | consider this the highest dcsalf-consciousness or the
state ofima onwe onyén Igbo language. This is why these innate caiegor
of the mind (akara obi/akara mu) that are responsible for this are not
transcendental categories: they are merely tradscercategories because
through their reactivation, they enable the subjegtersede the impositions
of the senses and the constraints ensuing fhenmkpuchi anygphenome-
non of concealment) and human tension-laden andivaxistential situa-
tions. This is why it is an existential conversiona form of consciously
lived experience of a subject in view of reactingtthese innate transcend-
ent categories that bestow authenticity. Henceettseneed always to sensi-
tise the mind, in the act of positive self-awarenasd affirmation, concern-
ing the precariousness of all human existentiadtmms that are tension-
laden, ambivalent and becloudedibg mkpuchi anyégphenomenon of con-
cealment) and the urge always to act after thadistof the super maxim.

In this way, this noetic propaedeutic entails afaf personal-lived
awareness concerning these constraining factararinelationship to reality
generally. It is the type of process that has Hpacity to instil positive fear
in us concerning the dangers to which we are expesth regard to the
possible existential threats to which we are infjgetiat all times and in all
places. Proactively, it subsists in the effortsmake to affirm insightfully
that to be is to be in mutual complementary refetiop with all existent
realities - “that | may not be alonekq ® mu ading. It further subsists in
the awareness that we are harming ourselves, elitesmtly or indirectly, by
indulging in acts of excessive selfishness thaipasred towards subverting
the interests of others. Such unilateral selfigh do often boomerang since
they are reciprocated, one way or the other; andn én ways that could
make attainment of set goals difficult if not impitde for all stakeholders.
What this entails is that acts of excessive seiisls contain an inherent
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moment of self-negation that should make them tadive. Therefore, one
of the major aims of a noetic propaedeutic is tiseldsure of difficulties of
this kind; a disclosure of what is concealed fram consciousness through
ihe mkpuchanya(phenomenon of concealment).

By becoming aware of such dangers concealed frensubject, he
or she is enabled to handle the fundamental datdpecity of all ambiva-
lent existential situations more efficiently. Thissmostly the case with re-
gard to choosing, properly, those things that arkarmony with our inter-
ests. In making such choices, actors realise tiatts to be accomplished
within a complementary context should they attigirt worth. This is the
type of disclosure that has the capacity to firesrthe passion for positive
self-affirmation where the will to be is defined #ee capacity not to be
alone ka ® my ading. Through noetic propaedeutic, our power of cireum
spection, which has been infringed upon and beeldut reenergised and
rekindled. Likewise, the flame for more positivetiae, which has been
doused by greed and excessive selfishness, isiteglgihe same flame is
needed to tread the path of more positive commitrizeall missing links of
reality. In the absence of this pre-education,lthman subject is bound to
have difficulties choosing, judging, willing andtig rightly.

Where we are able to consummate this noetic aanags are that
we seek complementary harmony with all existenlitres. and in the pro-
cess attain a higher form of autonomy and freeddne can say that it is by
reason of this noetic propaedeutic that a completelv perspective can be
opened to human consciousness. It makes us verl eware of the limit-
lessness of opportunities a world of mutual comgletation can offer. It is
a process that enables us see the world differeamtlymore positive sense.
It bestows fu uz ori mepe anydeye opening) in the fullest and most posi-
tive sense. That is the capacity to see the warkldl inore broadminded, dif-
ferentiated and richer mode. Seeing the world @iffdy in this way entails
victory over what | designate as “existential pessin and scepticism”
(Asouzu Method and Principles 2004, 254-265; Mettaodi Principles
2005, 262-273). These are those existential camditihat delimit our views
and make us believe that we are mere victims ofcoaumstances; victims
who are condemned to be dependent on others fagxastence. Existential
pessimism and scepticism are such existential tondithat lead to self-
pity, loss of self-confidence and self-esteem. Whanditions of this type
persist, the basic principles dbuanyidandaare put into very serious doubt
due to the negation of their inherent mutual commgletary dynamic. They
are such conditions that can diminish creativityd apositive self-
affirmations of subjects in their relationship tetworld. They are existen-
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tial condition where stakeholders tacitly assuna they are not an integral
part of the forces responsible for the positivenges we experience in the
world. Where the process of noetic propaedeutic been consummated
successfully, stakeholders have the capacity tteenal constraints or inhi-

bition they sense while dealing with peoples ongkithat are different from
themselves. These are the types of superioritgferiority feelings diverse

people entertain against each other where theyepereach other as rivals
worthy of elimination due to the instigations oétbhuper-maxim. Where the
process of noetic propaedeutic has been consumrsatagssfully, stake-
holders are bound to be more broadminded; cognisfatite fact that they

are merely integral aspects of mutual complemenfimges seeking solu-
tions for a better world. Such a process equaliyes our sensibility con-
cerning mutual responsibility in dealing with thgseblems that threaten
the world.

Ultimately, the aim of this noetic propaedeutidosattain a com-
plete change of attitude in the way we relate &vwtlorld generally; not only
in the realm of human interpersonal relationshig,veith regard to the eco-
system, and all existent realities that are integspects of the missing links
of reality. This type of propaedeutic aims equallybringing about the
types of healing needed among human beings ofsdiyand often conflict-
ing, cultural and historical backgrounds: Due ¢@jplrooted suspicion, his-
torically conditioned guilt, feeling of violatiomnd near compulsive type of
aversion among human beings that have built up theeyears, many often
regard recourse to the super-maxim as the onlyssacg defence mecha-
nism and escape route for most existential prohldinsse difficulties make
a healing process among human beings of diversieggbaund imperative.
These are some of the themes the therapeutic diomen§ibuanyidanda
philosophy seeks to address; as it strives tdl insthe subject the highest
form of self-consciousness and positive orientatimards the self and the
world generally. In all casefhuanyidandaseeks ways of converting frag-
mentary relative historical conditions to very pios experiences through
which the joy of beingjide ka iji) can result. The moment a subject be-
comes self-conscious in this way, we say that & eing-in-control or be-
ing in control bnye ma onwe ya i.e. a self-conscious individuEhat is to
say, a being in control of its tension-laden amleinbexistential situations
and ihe mkpuchianya (phenomenon of concealment), and inclinations to
always act after the super maxim of the neareb#iter and the safefhis
is why | consider the act ama-onwe-onydbeing-in-control) the highest
form of self-consciousness. This is the type of-sehsciousness that leads
to the vicarious experience of transcendent comghgany unity of con-
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scious (onye aghala nwanne ya i.eever forget the other, or always be
mindful of the other i.eintegrative othernes$, where being and its attrib-

utes are insightfully experienced as mutually canm@nted and as missing
links of reality.

At all moments, | seek to overcome any form offiarél divide we
sense in human consciousness. This is preciselylvdike human relative
historical condition very seriously and | integréite same in the formula-
tion of the imperative abuanyidandawhich claims: “allow the limitations
of being to be the cause of your joy”. With thisstognise that fragmenta-
tion and relativity are inherent dimensions of baing in the world. For this
reason, we have chances of achieving our goalsrbétiwe have credible
ways of dealing with all relative conditions; withe unexpected, the un-
known, the not-quite-familiar, the strange etc.e Bame is applicable in the
way we relate to success, failure, joy, sadnesspgointments and all mat-
ters that can complicate and compound our expegiehour relative condi-
tions. In other words, acting with more positiveaagness concerning our
own fragility, as aspect of relative historical diions of our world, can
help us accommodate more easily the insufficieney amcounter in the
world; including those of other human beings wharehlike experiences
with us. Whenever actors are aware of this faetreths the likelihood that
they would try to cultivate a more positive ancetaht attitude towards rela-
tive historical conditions; knowing quite well howsufficient they them-
selves are. They are likely also to understanatbetty such relative histor-
ical conditions as, clan, tribe, religion, natiahal ethnicity, race, status,
sex, achievement etc. should never constitute nsakw conflicts and ex-
clusivist tendencies among human beings. On th&amgn and in line with
theibuanyidanda imperativeactors would be more gladly disposed towards
embracing such relative historical factors as \gogd reasons for striving
towards a higher form of constructive self-affirioatand the joy of being.
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